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with her all the treatises of non-dualistic
order achieve the nature of divine potency.
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One should regard everything as of the form of Siva and Sakti.

Who has always this conviction, is liberated while living. Time can
never take him away who always contemplates on Siva. The yogi
functioning freely by means of union with divine consciousness
achieves equality with the absolute free will of Bhairava. He becom-
ing Svacchanda moves about freely and enjoys full freedom.
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SIVA SUTRAS

with Vimarsini Sanskrit Commentary of Sri Ksemarija

Isvara Svariipa Svami Laksmana Joo Maharaj

(continued from last issue)
39 SqraTaaTE—For this he puts another means to attain such astate

of yoga : —
JrEATIGUTATEISUY] ¥iien: IRE I
Suddha-tattvasandhanadva'pasu Saktih

By aiming that pure element of God consciousness he possesses
unlimited energy or by establishing uninterrupted awareness of pure
supreme nature, the energy of Siva is experienced.

Wﬁ:—a—aﬁﬂmwmﬁmwmﬁw-w:,
fasfafa| g Smmedeheria-

Srear Frg T A WrehT: TeTAT: FAHGART: |

orrea & A wer Al wevingl 3

D BERIBCEC Ao

a4 ¥ R fir s an ot

e Fafierede TET TEEEE: | 3

GGG

zfy ar T dfafa: FEEETEe )

| Uya=dad gehy Sta=geh! o STl

zfa SwIftaRar EIRIaAIRE |

& dw—Pure element, qEiEr@  of that God-consciousness,
Ta—there, Ia—When a yogi, favemgad—perceives this whole uni-
verse, Wﬁﬂ@ﬁgﬁf—ﬂne with himself, @gl—then, aﬂﬂ'ﬂ?ﬁ‘ﬁ:—qﬂ:—mﬂans

beast or 1gnorant, yIfh:—energy, H-STfaeaHTAT—not possessing,
qyaTETEavIh:—binding energy of ignorance, e’ —of that type, 31d—this,
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TIfrEad—just like,HeTE, fa#re SATd:—of whole universe, gfasfafd—
becomes master, @gth—as is said, sy ey shramfd—in St Laksmi
Kaularnava:-< Sranfirg—at the initiation of great masters, ﬁ—cnrtamly,i’f—
Which, WbT:—are said, WeTAT:—yogic powers, TIWgaehl:—with faith,
HFHTd—of universal consciousness alone, ?r——they, 2f—0O Devi, el
EﬂE‘?’I’I'E[—nne sixteenth part of, T8 f=d—will not compete.

st fag= ¥@—In Vijiidnabhairava also:—TTq ¥d—this whole uni-
verse, dl—or, <&—your body, f&=Td—one with God-consciousness,
gfRsraad—When you feel, ITId—you have to feel that simultaneously,
fAfaereus A99T—with thoughtless mind, HIgHa:—then the rise of that
supreme consciousness takes place. It is esscntial to note here that when
we say @4 <8 Fo=g gReradd—feel this your body one with God
consciousness, it is—3ToTarqTd (anavopaya. When we say EERUGECRE]
Wﬁﬂ'ﬁ'ﬁﬁ—f&ei this whole unverse one with God-conscinments, it is
Saktopaya. When we say—Hd FUq ffiereds war aRuEAq feel
everything simultaneously with thoughtless mind with God-conscious-
ness, it is Sambhavopaya. deq—the same idea has been, 3 hIfleRan
dTEraq—explained in the following verse of Spandakarika:—

=fd ar—or, =9 Gfafd:—Who has this realization (i.e. identity of his self
with tire whole universe), ShreTcad—as the play, 31@& Wd-the entire
world, T-he, T¥gq-views, Hdd-being constantly, I<hi-united with the

divine, G?El’ﬂ?ﬁf"is liberated while alive, & ¥:—without any doubt.
When a Yogi sees the whole universe as saturated with that con-
sciousness and discards away the differentiatedness of subjectivety and
objectivety, he becomes one with this whole universe. For this Vasugupta,
the author, puts another means to attain such a state of yoga. He says that
by attaining that pure element of God consciousness he possesses unlim-
ited energy of Siva. He perceives that pure element of Paramasiva. Then
you have to make this whole objectivety to enter in that God-conscious-
ness. Every thing there will appear you one with him. Then you will
discard your separatedness and will be free from the energy of entangleness
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which binds you. With this process you will become just like Sadasiva in
that universal state. As issaid in Sri Laksmi Kaularnava that yogic power
is aimed at the initiation of great masters but all those yogic powers will
not compete with the one sixteenth part of this universal consciousness.
In Vijianabhairava also it is explained that when you feel this whole
universe and your body is one with God-consciousness and this sort of
feeling will be experienced simultaneously, then the rise of that supreme
consciousness takes place. The same idea has been explained in Spanda
karika also. It is said there that he who has identity of his self with the
whole universe, being constantly united with the divine, views this whole

universe as the play, he is liberated while alive, there is no doubt about
this.

o7 IR T Afi:—For such a yogi who has achieved such
type of knowledge or whose knowledge 1s highly elevated:-

faden sTeFTERIIRV N

Vitarkah Atma jRanam

With the knowledge of being one with one's self, whatever he thinks,
he confirms that. Or for such a realized soul, any ordinary thought
becomes the means of realizing one's own self.

‘Tergarea v warfiey sfa o fadenl-faam, Taga s seasm=e ) ag®
CIRCEIERICE

Fﬁ?: Waahdl o SHATUeh: TIHET |

| ware Yauwt sfaedua ey s@en sfa

T sfu—

THNATIAYIH: FTRATHA T8: |

74 Fratordren o fraaguma it

3 TAgHH| OF fE STeHAl UEU UE-dH Ueed Fd faHTeHeh
feranfiraea) wrsty svof faafaa: |

Taarem g w@ifEr’-1 am Lord Siva one with universe, 3fd =T
fadas:-fa=ame—this kind of thinking, Uaca—this is, 37 39 A-—his
personal knowledge, dgai—as is said, 4l feram¥a—in Srivijfianabhairava-
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Hazl:—is all knnwing,ﬂﬁﬂv_rﬁ—all doing, F-and, SAT9sh:—pervades the
whole universe, THYG~Lord TUarE—he is one with yourself, Jaemi—
because the aspects of Siva are aspects of mine, B TG~ by this
attentive meditation or perception, RTaI9ad—he becomes one with Lord
Siva, T ST, 30 Uaq 3%—in Spendakarika also it has been explained
in the following verse:-

EEI'ﬁEITaHEITﬁI:—this alone is said to be achievement of real nectar
leading to immortality, 3TFHaTHAT Tg:—this is said to be one pointedness
of thought, 38 fHafoT S&—this is the initiation of liberation ¥—and,
Rra-wgwE qfai—leading to identity with $iva, T3f€—in this verse of
Spanda, STeHAI TEUI-T&! A+ Taaa—the knowledge of oneself is that, I

faareres frenfasc—just becoming one with universal 'T, THIsfy 74
ferafard:—In this way the second meaning also of this verse is explained by

Masters,

fer=r 311 —for such a yogi -
T AHTEIER L
Lokanandah Samadhi Sukham

The joy of the Samadhi is said to be injection of bliss or Ananda for
the whole universe. Or he has to remain in Samadhi that will carry the
whole universe to god consciousness.

Fﬁﬁﬁ?ﬁfﬁlﬁ%—aﬂmﬂa Fﬁﬁmﬁgﬁﬁﬁhﬁ:-m:; ?Iﬁq:[@{ﬁl
gfd

UTEREs: diaf: = gaefer|

AR 7 TaorErsd T gragrani|

gfct 4 faarreree e el =ire vargue fasnfs staumr=: s
T A< TaQd 3T GHIEEH | 95 aAd—

| S WeE a1 @reid Sl

AT, AN GO Har T g
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TARETHA WITH: TauareET TE:|

= Fratordran o fora aq W ifa=T

RIS U R

Y T I FAA-WEERTS, GH-gE, qed e e TaArhadl
AT 3= oravT o =i aeats ety syafd | gad iy 4 ==
AT WA GHagH IR |

Srera 3fd @rehl a&gu™:—The perceiver and what ever object is
perceived both are said ETek | AreRAfd 3fa &ieh: TTEsk I7:—when objective
and subjective world are said to be @, TRH ¥H Hid—when they are

in movement together then what happens that, ez Uleh Gfafd: =
Haefgi—all individual beings feel all subjective world separate from

objective world and objective world separate from subjective world,
AT q fargrarsi—there is exception for yogi, he perceives objective
world at the time of perceiving subjective world and subjective world at
the time of perceiving objective world, T gragdi—awareness of
God-consciusness is said to him every where, because his subjective
consciousness is held every where, 3fd & fOIM9EIRH frefya
ArcdT—according to such sayings of vijiiana bhairava,JHTq Ug fagf~<—when
he resides in the state of subjectivety, STFHTAT=<l:—with full awarness,
THERRHAT T 3= —bliss of the pure consciousness, Q‘rﬁﬂ TE THIY
g@E—this is to be said the joy of his Samadhi, dgth—as is said again,
@3¥9—in Vijiana bhairava that when a yogi Ad—meditates onHaSTTd—the
whole universe, T¢g d—or on his body, @H=¥Rd—with fullness of
supreme joy of self, ITId— %imultaneﬂuslyﬁﬂi?léﬁ—by the flow of that
Joy, TAHAT Tlé?L he becomes one with that supreme joy, U,?I?L'EIEEI%F[
Hielid—this very idea has been explained in the following verse of Spanda
karika that, 3aHargd WifH:—this alone is said to be the achievement of real
nectar leading to immortality, this is said to be one pointedness of thought,
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this is the initiation oftliberation and leading to identity with Siva, 3T9=
A A [WIHANAE=whenever this yogi who always resides in his own

self what is said to be his real joy or enjoying the bliss of Samadhi,

ded—that bliss of Samadhi, TATEY eIl elehHi—to on lookers who

look to that Samadhi sukha, 3T+=< Herqoy qhAT—by way of penetration
of that bliss of yogi, @ =¥eafts tda9mE) Wafi—in the nature of another

person who sees that yogi in Samadhi, his bliss pervades in full to another
person who witnesses his extreme joy of FHIfY—just when we see a cobra
from a distance the poison of cobra will enter instantly to an onlooker.

This has been explained in Sri Candrajiiana also. (See Sdtras no. 7)

When the perceiver and the perceived, both are said to be in move-
ment together then all individual beings feel subjective world and objec-
tive world separately, but there is an exception for yogis, they perceive
objective world at the time of perceiving subjective world and vice-versa
because the awareness of God-consciousness is said to be every where for
them. According to such sayings of Vijiiana-bhairava when they reside in
the state of subjectivity with full awareness that is said to be the joy of their
Samadhi. As is explained again in Vijfiana-bhairava that when a yogi
simultaneously meditates on the whole universe or on his own body, with
fullness of supreme joy of self, by the flow of that joy, he becomes one
with that supreme joy. This very idea has been explained in Spanda karika
also, where it is said that this supreme joy alone is said to be achievement
of real nectar leading to immortality, and leading to identity with Siva.
When ever this type of yogi, who is said to be residing in his nature or
enjoys the bliss of Samadhi looks on anyone whosoever he may be, he or
she too will instantaneously enjoy the bliss of his Samadhi. Just like a
venamons cobra from distant place affects with its venom to an onlooker,

similarly this type of yogi also penetrates another person by his supreme
bliss of Samadhi.

(To be continued)
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GOPINATH KAVIRAJ ON PURNA

Patravali No. 47, written on 2.1.1945
Translation From Bengali into English by
Dr. H.N. Chakravarty

Om piirnamadah pirnamidam purnat piirnamuducyate /
Piirnasya piirnamadaya pirnamevavasisyate /

The above verse tries to describe the real nature of piurna. Indeed, the
true nature of piirna is beyond the concept of worldly knowledge. Though
an effort has been made to present a slight glimpse of it by means of
various indications, the human intellect is unable to receive it.

That which is known as plenitude, Piirna, never condescends to the
level of decreasing. Waxing and waning, increasing and decreasing,
issuing from a source or decreasing in the process fails to touch it. This
perfect fullness remains as an everlasting state of self-luminous exist-
ence, always shining everywhere as a partless singleness of Being.
Creation and dissolution, basing themselves on 1t, express themselves as
the sport of dynamic energy, but the one which is perfectly full, though
appearing as possessed of Sakti on account of the play of §akti, remains
ever shining, transcending lila or sport.

The terms adas and idam indicate the states both remote and
adjacent. Whatever is conceived by the senses is known as 'this' (idam),
while what is beyond the senses is known as 'that' (adah). Generally, by
the gradual development of the power abiding in the senses, the thing that
exists beyond the senses becomes the object of the senses. This is the
result of action (kriya). In the same way, but in reverse, that which once
remained perceptible becomes imperceptible and remains a thing beyond
the senses, Indeed, it is very difficult to say which is perceptible to the
senses and which is nonperceptible to them. Therefore, by the contractive
of the dynamic energy and the expansion of it the perceptible thing
expresses itself as the thing beyond the senses, and in the same way the
nonperceptible thing shines as an object of the senses. But if we look to
the absolute, it is easy to conceive that beyond the contraction and
expansion of sakti the Reality (svariipa) remains the same. This svarupa
is Piirna, which is unchangeable.

That which is perceptible is termed loka, the realm, because it is the
(12)



sphere that is illuminated; that which is beyond the senses is denoted by
the term aloka, for itis not illuminated. In this view the entire universe is
seen 1n a twofold way, which is described as loka and aloka. In our
common language we speak of the present world and the other world
(thaloka and paraloka), but the reality is that they are the two aspects of
the aforesaid loka mentioned with reference to lokaloka. -When one
aspect remains manifest to the sense organs at a certain period with
reference to a certain person, that very aspect is conceived by the person
as the present world, while the aspect contrary to it is conceived as the
other world. The one which is partless and perfectly full known as the
Reality exists without being conditioned by time and space while abiding
in infinite objects without undergoing any limitation. This is the Supreme
Reality known as piirna. Though One it is infinite, because though it is
not related to any particular space, it shines everywhere differently, but
even then though shining everywhere differently it remains without
undergoing any change or fragmentation. It exists as It is. The right
understanding of pitrna should be conceived in the above way. When
right understanding of the above truth is acquired, then it is realized that
the real truth of piirnaabides nondifferently and equally everywhere. Not
only that, it is similar in this world and also in the other world. One can
conceive it by the senses, and it is also realized in the region where the
senses cannot reach. It is one and inseparable. The philosopher, while
viewing the object of the senses, says that everthing is 'that,' that is, the
perfect One. It means, further, that whatever is seen by the eyes is piirna,
whatever 1s heard by the ears is also purna, similarly things that are
received by other sense organs are also piirna. In another way it can be
stated that forms, tastes, and sounds are piirna. The one pidrnaremains in
every outlet of the sense organs, manifesting Itself. But as against
contradicting this idea philosophers assert that the truth of pirna is
beyond the grasp of the sense organs. It is beyond eyes, ears, and all
senses, that 1s, it is aritpa, asabda, asparsa. Therefore, unless one adopts
the process of negation, "neti", not this, not this, it is quite inconceivable.

Looking back to the citation from the Upanisad, the phrase
purnamidam signifies that the one piirna shines as 'this,' that is, as an
object of sense perception. Similarly, the phrase piarnamadah signifies
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that piirna is beyond perception. Both are true. The pirna 1s both
perceptible and imperceptible at the same time. It is with a form and
+ without any form at the same time. It is with attributes and without any
attribute, near and remote, both immanent and transcendent. The perfect
piirna is nondual and partless. It is indeed one, not two. The source and
what, emerges from are indeed one and the same. Both are equallypiirna.
As in mathematics, when any number, finite or infinite, is deducted from
the infinite, the infinite remains infinite. This analogy is similar to the
above concept of pitrna. The current that flows out of piirnaand the thing
that emerges are purna; even then purna does not diminish because It
does not undergo any change.

A question may be raised here. How is this possible ? The reply is that
is the play of the One to become many, just as the single moon is reflected
in mirrors as thousand moons. To become a thousand is nothing but a
sport. Each of the thousand moons is nothing but that one single moon.
The single moon multiplied by a thousand appears as a thousand. When
one appears in multiplication, the infinite one becomes manifest. This is
indeed known as the creation of lila, play. Just as the one, that 1s, the
original one, is one, in the same way the multiplied one 1s also one. There
lies no difference. But this truth is only unveiled to one who knows the
truth rightly; those who are ignorant fail to understand it. Similarly,
whatever may be added topiirna, whether it is a-piirna or a piirna, the true
nature of purna does not change. When a limited number 1s added to the
infinite or even when the infinite number is added, the result is infinite -
it is similar to that. Piirna is piurna externally and internally as well. For
example, if thepiirnafrom outside taken inside, thepitrnainside does not
grow bigger; similarly the piirna outside does not become lesser. The
inner pitrna remains full as before, similarly the piirna outsideremains
full in the same way. The truth is that purna 1s not two but one, which
remains in both. Though itis beyond time and space, it remains everwhere
detached. Similarly, though it is beyond threefold time, it remains in each
distinctive time equally.Piirnadoes not have any sequential development
that undergoes development in future and passes through the present and
flows toward the past as a current - this 1s not at all pitrna. Therefore it is
stated: It 1s beyond Evolution.

Courtsy—Abhisiktananda Society, New Delhi
(14)
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TANTRIC SYSTEM IN BUDDHISM

— Dr. Wang Chuk Dorje Negi
CIHTS, Sarnath

Buddha, after attaining enlightenment, turned the wheel of dharmain
the world three times. He turned the first wheel of dharma at Sarnath,
where he taught the "Four Noble Truths", emphasizing the true existence
of all phenomena. This was based on the principles of Sravakayana
(Hinayana). The second turning of the wheel was at Grdhrakuta where he
preached on prajnaparamita, emphasizing emptiness which refers to the
non-existence of all phenomena or their emptiness of true existence. This
was based on the tenet of Bodhisattvayana or Mahayana. And the third
turning, occurred at various places such as Vaiali. At that time he taught
the distinction between "what is true existence and what is not." However,
while Buddha was preaching the prajnaparamita, he simultaneously
emanated himself in the form of kalacakra at a place called Dhanyakataka
in South India. He also gave the kalacakra teaching to Sucandra who was
the king of Shambala. In general, the essence of Buddha's teachings are
included in these three aspects of the mind—'Mind' 'does not exist of its
own’, 'its nature and experience are clear. Here, mind is temporarily,
deluded by adventitious afflictions; and this delusion known as the cause
of all suffering, through this cause, suffering take place and path is the
antidote to remove it. As soon as the path is well trained cessation which
is known as the result is obtained, and mind does not exist of its own refers
to voidness and the clarity refers to the luminosity which is known as
Buddha nature. The aforesaid Buddha nature permeates all sentient
beings.

As mentioned in Samadhirajasutra. “Tathagatagarbha embraces and
permeates all beings”. It is also said in the Mahaparinirvanasutra: “All
sentient beings are endowed with the Tathagatagarbha. Just as butter
permeates milk, so does Tathagatagarbha permeates all beings". This
Tathagatagarbha can be referred to in other words as well: Innate nature,
primordial nature, Samantabhadra, Mahamudra, Great Consummation,
Tantra, Great Stinyata and so on, Hence, according to peoples”, disposi-
tions and ability, it is explained accordingly.
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In this situation, we need to dig deep to find out about reality, since
" reality is more important than history and legend. If we turn the pages
composed by some great individuals we will find that they have empha-
sized real matter and subject, not history and legend. Similarly, the matter
of tantra is the same. It is also such something which can't be bound by
history. Even these days, one who has the ability to meet the Bodhisattva
and Buddhahood, can also find a new and extraordinary system. So, the
main thing is to see whether you have the ability to understand and
practice it or not.

Now comes the real matter: "Tantra". What is Tantra? Tantra literally
means 'continuity', 'Continuum'. There is a continuous thread running
since beginningless time. Usually we think of a thread as starting from
somewhere. But according to Buddhism, the thread has no beginning just
as there is no beginning of time and space and therefore the continuity is
such a thread that does not even inherently exist but at the same time 1s
continuous. As it is said in the Guhyasamajatantra :

Jaetl AEHTEATE AR e Wi

MU UHiada JAWETEATHE: 1|

LEAREIC RG]

e Suray faasrredETE: 1 (2¢.3%-3W)

"Prabandham is known as tantra, of which there are three types: Base
tantra, path tantra and result tantra.”

(1) Base Tantra : Base tantra is the seed of the Result tantra. As 1t
possesses the ability to bring forth fruit by connecting with other causes.
If we analyze it properly we will find that the nature of the Base tantra is
clear, but is temporarily obstructed by adventitious defilements. Dharmkirti
says the nature of mind is clear light; the defilements are adventitious, and
once the defilements don't subsist in the nature of the mind, it is possible
to remove them through generating an antidote if we remove the very
stage which we called Buddha. So, in view of the predicable matter, this
mind is known as the Base tantra. As said in the HeVajratantra:

|t ST U T AnTIeRAeTgar: |
ACATIREUI A7l g1 T 7 | 1 (§-3R)
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In fact, the (mind of all) sentient beings are Buddha, but they are
covered by adventitious defilements. If these are removed, then they will
become real Buddhas.

(2) Path Tantra : The path tantra is said to be the path which causes
one to remove the adventitious defilements in order to bring forth the
nature of mind. As a seed needs water, sun, light, manure, etc. to bring
forth its fruit, so does the path tantra need this method to bring forth the
reality of mind. Therefore, initiations, instructions, oral-transmissions are
the path tantra which, too, are the mind.

(3) Result Tantra : This is the luminous stage from beginningless
time in an invisible manner. Its main function is to make apparent the clear
form, as a fruit of a tree which exists in its cause and conditions and an
invisible manner when is ripened it comes in to being. Likewise, depend-
ing on the 'Path tantra’ our minds become clear from defilements and
assume the forms of a Bodhi which is known as the 'Result Tantra'.

Generally the base tantra is the inseparable subtle wind and luminos-
ity which is the base of all appearance. I think this is the main crux of
tantra. Sometimes, this is referred as a five wisdom winds or energy which
can't be separated from the clarity and its dynamic nature. Itis like the fire
and its warmness, or flower and its odor. In Tibetan, we use the term Rlun-
semes-dbyer-med. This is Base tantra which is continuous from
beginningless time. Path tantra is the generation stage, and completion
stage which is of course not separate from Base tantra. Base tantra itself
appears into divine clarity, fruition tantra is through two stages practice
attending the two bodies (form and truth body) that is also not separate
than Base tantra. So, Base tantra itself is path, path itself is base, base itself
1s fruit or fruit itself is base. There is a state of inseparableness of body,
speech and mind or the base path and mind. As Guhysamaja states :

HTAITFIAIIOT VTR 1 (24.3¢)

The method for experiencing the very subtle wind and mind (Rlun-
semes-dbyer-med) is explained fully in the teaching of secret higher
Yogatantra. Why is this? It is because we can attain enlightenment in this
very life if we depend upon this very subtle mind and its mounted wind.

(17)
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The very subtle mind is the substantial cause of the Truth Body of the
"Buddha, and the very subtle mind upon which it is mounted is the
. substantial cause of the form body of the Buddha. Without using the
subtle mind it is not possible to attain the perfect enlightenment of
Buddhahood. The ability of a mind to function depends upon its mounted
wind. If the wind is impure, the mind mounted upon it will also be impure.
On the other hand, if it is a wisdom wind, the mind mounted upon it will
also be a wisdom mind. The wind that flows within the right and lett
channels and that which flows throughout all the seventy two thousand
channels of the body, all cause dualistic conceptions to arise. The wind
that flows within the central channel, however, is the wisdom wind, so
called because the Yogis develop their wisdom minds from it. All wisdom
minds must be mounted upon wisdom winds. It is essential to bring all the
winds into the central channel. The only way to catch or control the mind
is through catching their base. So, in this context, Rangjung Dorjee says,
"you can't find fire through cutting wood into pieces. It can only be
achieved by rubbing them together. Likewise, thought alone is not
enough to enable one to realize the nature of mind, but we can know
luminosity through practicing inhalation and exhalation practice through
vase meditation. As normative of the Vajrayana, practices through
generation and consummation stage.

Characteristic of Tantra Vehicle

In order to achieve Buddhahood we must know how to ascertain the
two bases, how to practice the two paths. And relying on the practices,
how to achieve the goal which is said to be the two bodies of Buddha.
According to the perfection path, the base of all doctrines and practices are
the two truths : Conventional truth and Ultimate truth. As mentioned 1n
Nagarjuna's text Madhyamakasastra :

Doctrines taught by the Buddha
Are perfectly founded on the two truths.

At the same time he also mentioned how to attain the two bodies of
the Buddha through the two paths. As mentioned in the Ratnavali (1)
(Precious Garland) :

(18)
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The form body of the Buddha
Arises from collected merit
The truth body in brief, O king.
Arises from collected wisdom.

It can be explained that the collection of merits which principally
assists in attaining the body of the Buddha is known as the Buddha's form
body. On the other hand, the collection of wisdom which principally
assists one in attaining a kind of body is known as wisdom truth body. The
nature of ultimate truth is similar to the perfection vehicle. The great
Tibetan saint Mila Respa also said in tantra that ultimate truth should not
be different from the causal vehicle. If so the ultimate truth will fall into
contrived and thought perception. But the ultimate truth is beyond of all
thoughts. Nagarjuna defines the ultimate nature

Not dependent on another, peaceful and
not fabricated by mental fabrication,
not thought, without distinctions,

that is the character of reality.

The state of peace transcending all fabrication is $inyata-voidness.
Atisha also says :

Where emptiness is concerned
there is not even one division.
Thus, to conclude as the Buddha says:

Where there is no rejection, acceptance or

grasping of any aspect of reality.

There is meditation on the wisdom-gone-beyond.
Noncontemplation and nonimagery are such meditations.

Now the division of perfection vehicle and mantra vehicle is made by
method. As said before, the path is included within the factor of method
which is the very thing for achieving the Buddha's form body. Whereas
the path included within the factor of wisdom (emptiness meditation) is
the means for achieving Buddha's truth body. To achieve a truth body one
needs to cultivate a path which should be similar in aspect to a truth body.

(19)



Both the perfection and mantra vehicle have a path of wisdom in which
‘one cultivates a similitude of the Buddha's truth body. Similarly, in order
to achieve aform body one needs to cultivate a path that is similar in aspect
to the Buddha's form body. Only mantra vehicle has this special method
for achieving this fruit by cultivating paths which are similar in aspect to
the Buddha's form body. That is why this vehicle is known as an effect
vehicle.

Synonyms of Mantrayana

With respect to the 'Secret Mantra Vehicle', the matter of Secret
Mantra Vehicle' 1s always hidden because it is achieved secretly and in
hiding : it is not appropriate to be displayed like merchandise but should
be practiced secretly. If it is not so, instead of there being benefit there is
a danger of harming beings due to generating misunderstanding. It is
practiced in order to achieve the activities of pacification, increase, power
and wrath. These are not described in the 'Perfect Vehicle.' Hence, the
vehicle in which the practices are performed in secrecy is known as the
'Secret Mantra Vehicle'. Generally, the word 'mantra’ refers to 'mind
protection’. It protects our mind from ordinary appearances and concep-
tions. Here, mind refers to six consciousness which are to be freed or
protected from the ordinary world. There are two factors in mantra
training, pride in oneself as a deity and vivid appearance of that deity.
Divine pride protects one from the pride of being ordinary, and divine
vivid appearance protects one from ordinary appearance. Whatever
appears to the senses is viewed as the sport of a deity: for instance,
whatever forms, are seen are viewed as the emanation of a deity and
whatever sounds are heard are viewed as mantra of deity, through this
transformation of attitude the pride of being a deity emerge. Such
protection of mind together with its attendant pledge and vows are called
the practice of mantra. As said in the Guhyasamajatantra also: Mind
arising dependent on a sense and an object is said to be 'Man', "Tra' means
protection by means of all Vajras of the pledges and vows explained free
from the ways of the world called 'the practice of Mantra'.

In another way we can explain that 'Man' is said to be knowledge of
suchness, and "Tra' be the compassion that protects those sentient-beings.
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As said in the Guhyasamajatantra —

1P [ [ £0 3 o o 3 T L i o
0T WA STE TR AT 1 (Yoo, 2L.8R)

With respect to the Bodhisattva Vehicle, it is divided into two; a
cause vehicle of the grounds and perfection, and an effect vehicle of
secret mantra. Thus, 'Secret Mantra Vehicle,' 'Effect Vehicle,'and "Vajra
Vehicle' are the synonyms of the Mantra Vehicle which is also called the
‘Method Vehicle:' it is said: Because of the indivisibility of the vajra
vehicle because just the effect became the path, it is the effect vehicle,
because of the greatness of its methods, it is the method vehicle. Because
of its extreme secrecy, it is the secret vehicle. On the other hand
Sraddhakaravarma says: It is an effect vehicle because a path of imagi-
nation is practiced. In this one assumes the aspects of the four through
purifications:—

(1) the abode where Buddha resides after the perfect enlightenment.
(2) the body that is a manifestation of the wisdom truth body in the form
of a residence and resident, (3) the resources that are enjoyed in the high
status of Buddhahood, and (4) the supreme activities of Buddhas
ripening sentient-beings. Similitude of these four factors of the effect
state are cultivated in meditation. So this is called the Effect Vehicle.

Method Vehicle : Since the Mantra Vehicle has more varieties of
methods or skillful means than the Perfection Vehicle, it is called the
Method Vehicle.

As said by Tripitakakamala :
TehTARSTHEATETE AguTaTagsehd |
HreoFgafuesmrer v=rne fafyreaa

Though the aim is the same, mantra vehicle
Is superior because of being for the non-obscured,
Having many skillful methods, no-difficulties, and
Being designed for those of sharp faculties.

The objector himself asserts that this means that the aim of attain-
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ment of the Mantra and perfect in vehicle is the same that is, Buddhahood.
The mere differences between these two yanas (Vehicles) must be made

interms of the causes that are the methods for attaining the effect—the State
of Buddhahood.

because internal yogais very central. (4) And lastly, Higher Yoga Tantras
are so called because there are not higher yogas than this. On the other
hand, “Kong-Trul Rinpoche™ says: Those who have little capacity for
meditation on suchness but are mainly involved in external activities are
action tantras. Tantras are assigned as performance if they teach internal
meditative stabilization and external activities equally. The Tantra in
which there are explained four mudras, is generally called Yoga Tantra,

In contrast to this, Higher Yoga Tantra should be divided into three
sub-classifications: Father, Mother and Non-dual tantra. According to
Pad-ma-karpo's General presentation of Tantra sets, captivating the Wise
it is said : The tantra practiced through five stages is known as Father
Tantra. Like Guhyasamaja, the tantra which IS practiced in two stages
through the four mudras is Known as Mother Tantra. It is mainly based on
the Hevajra tantra. And lastly, the tantra which is practiced through six

yogas 1s called a Non-dual Yoga Tantra, such as Kalacakra tantra
Sadhana.



ment, scriptural transmission and explanations. These three are the main
elements of Vajrayana practice. These all three transmissions must have
been uninterrupted from your lineage Gurus. If an electric wire has been
cut at a certain point, you will not receive light in your room. In the same
way if the transmission had been interrupted you would not receive the
blessing without which Vajrayana cannot be effective. To practice
Vajrayana, ideally you should receive acomplete empowerment, includ-
ing four sub-divisions : First the vase initiation by which your impure
| body is transformed into pure, divine body. Second the secret initiation
by which your impure speech is transformed into the pure speech of a
i deity i.e. mantra : third, the wisdom awareness initiation, which trans-
forms your impure mind into the pure mind of the deity and lastly,
through the fourth initiation the body, speech and mind are simulta-
i neously purified and the five Buddha and the five primordial awarenesses
are realized. Of course initiation itself is not enough in order to be able
to do the actual practice. For this you have to receive specific explana-
tions. This only is the way to practice Vajrayana. If you practice in this
way you can achieve enlightenment in this very life, so the uninterrupted
transmission of your root Guru is like a lens for example and the
Buddha's and Bodhisattva's, blessings are like a sun. Even when the sun
is very hot, it is not enough to burn a piece of paper or material on the
ground, but if you place a lens between the sun and the paper on material,
it will be burnt very quickly. Even if the sun is same as before. Therefore
if we do according to Guru instruction we can achieve the Buddhahood
in this very life. So, Vajrayanais a very quick way. These are afew of the
characteristics of the Vajrayana.

This paper was read at an Inter-religions Retreat Seminar
on Siinya-piirnata and Pleroma,

conducted by Abhisiktanand Society of New Delhi
at Sarnath Varanasi from December 11-16, 1999.

Courtesy—Abhisiktananda Society, New Delhi
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THINK IT OVER

TS IRY TS+ WA=
T EreATaaary fead @@R g
Itis better to get oneselfburnt in concentrated hell fires than suffer

through the enterprises of Samsara where one is tossed up and
down by pain and grief.

IHT WEGE AR A Tafkerar:|
T A @M AR TERUTA

Those unfortunate beings who have fallen into the terrible great pains
and sorrows of Samsara, they will certainly consider all other suffer-
ings as very sweet enjoyments.

wgershr yEshar ep=iRisauTeT:|
Ty A e vt ol g

Oh ! NowlI have opened my eyes. Now Iam happy. Now the thief who steals
the Atman is found out. This mind is the thief. I shall kill him now. Since long
[ have been troubled by this thief.

firar yiiRgywa TguEar
foranfirdy | wae: gaon:)
gifadl O O YR
T foran awadda Wil

All works lead to further bondage and rebirth. Due to love and hatered these
actions appear to be different from one another. Man does good and bad
actions through attachment and thus gets more and more births. There 1s
again action after rebirth. In this way the course of worldly life revolves like
a wheel.

- ( Gems from Sarva Geetasar )
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FTAT®—0! Agni and Vishnu TSI (F&di)—may
both of you bring good will to me, SHT 99=] a1 [f:—let
these words of praise of mine magnify you, qﬁaﬁfﬂ:

ATTAH—let both of you come here together having riches
and food.
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The vagaries of nature have for long
been the bane of Indian agriculture.

A bad monsoon, a failed crop, and it's
a steep descent into debt.

New India, on its part, has always
stood by the farmer. By providing security
through wide ranging and need-based
insurance covers.

These have enabled farmers to face !
the uncertainties of nature with courage i
and fortitude.

FPerhaps New India’s signal contribution :
has been in encouraging farmers to switch to
lucrative subsidiary activities. With policy
covers for poultry, pisciculture and horticulture
(sugarcane, grapes, chikoos, etc.)

Planting the seeds of self-sufficiency.
Helping farmers find new roots in the soil.

That's what makes New India the
leading general insurance company in India.

& gubsedeary of the Ganeral Insurance Corpn of indha

15 years of solid, secure support
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